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1. Were one to observe with an eye that discovereth the realities of all things, it
would become clear that the greatest relationship that bindeth the world of being
together lieth in the range of created things themselves, and that co-operation,
mutual aid and reciprocity are essential characteristics in the unified body of the
world of being, inasmuch as all created things are closely related together and
each is influenced by the other or deriveth benefit therefrom, either directly or
indirectly.

And thus when contemplating the human world thou beholdest this wondrous
phenomenon shining resplendent from all sides with the utmost perfection,
Inasmuch as in this station acts of cooperation, mutual assistance and reciprocity
are not confined to the body and to things that pertain to the material world, but
for all conditions, whether physical or spiritual, such as those related to minds,
thoughts, opinions, manners, customs, attitudes, understandings, feelings or
other human susceptibilities. In all these thou shouldst find these binding
relationships securely established. The more this interrelationship is
strengthened and expanded, the more will human society advance in progress
and prosperity. Indeed without these vital ties it would be wholly impossible for
the world of humanity to attain true felicity and success.

(‘Abdu’l-Bah4, Huququ’llah compilation)

2. Regarding reciprocity and cooperation, each member of the body politic
should live in the utmost comfort and welfare because each individual member
of humanity is a member of the body politic, and if one member is in distress or
Is afflicted with some disease, all the other members must necessarily suffer.
For example, a member of the human organism is the eye. If the eye should be
affected, that affliction would affect the whole nervous system. Hence, if a
member of the body politic becomes afflicted, in reality, from the standpoint of
sympathetic connection, all will share that affliction since this [one afflicted] is
a member of the group of members, a part of the whole. Is it possible for one
member or part to be in distress and the other members to be at ease? It is
impossible! Hence, God has desired that in the body politic of humanity each
one shall enjoy perfect welfare and comfort.



Although the body politic is one family, yet, because of lack of harmonious
relations some members are comfortable and some in direst misery; some
members are satisfied and some are hungry; some members are clothed in most
costly garments and some families are in need of food and shelter. Why?
Because this family lacks the necessary reciprocity and symmetry. This
household is not well arranged. This household is not living under a perfect law.
All the laws which are legislated do not ensure happiness. They do not provide
comfort. Therefore, a law must be given to this family by means of which all
the members of this family will enjoy equal well-being and happiness.

Is it possible for one member of a family to be subjected to the utmost misery
and to abject poverty and for the rest of the family to be comfortable? It is
impossible unless those members of the family be senseless, atrophied,
inhospitable, unkind. Then they would say, “Though these members do belong
to our family, let them alone. Let us look after ourselves. Let them die. So long
as | am comfortable, I am honored, | am happy—this, my brother—Iet him die.
If he be in misery, let him remain in misery, so long as | am comfortable. If he
Is hungry, let him remain so; | am satisfied. If he is without clothes, so long as |
am clothed, let him remain as he is. If he is shelterless, homeless, so long as |
have a home, let him remain in the wilderness.”

...First and foremost is the principle that to all the members of the body politic
shall be given the greatest achievements of the world of humanity. Each one
shall have the utmost welfare and well-being. To solve this problem we must
begin with the farmer; there will we lay a foundation for system and order
because the peasant class and the agricultural class exceed other classes in the
importance of their service. In every village there must be established a general
storehouse which will have a number of revenues.

...God is not partial and is no respecter of persons. He has made provision for
all. The harvest comes forth for everyone. The rain showers upon everybody
and the heat of the sun is destined to warm everyone. The verdure of the earth is
for everyone. Therefore, there should be for all humanity the utmost happiness,
the utmost comfort, the utmost well-being.

But if conditions are such that some are happy and comfortable and some in
misery, some are accumulating exorbitant wealth and others are in dire want—
under such a system it is impossible for man to be happy and impossible for him
to win the good pleasure of God. God is kind to all. The good pleasure of God
consists in the welfare of all the individual members of mankind.

(‘Abdu’l-Bah4, Promulgation of Universal Peace, www.bahai.org/r/664328247)
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